
 )גי:חי ׳בד( .0יהֶ/אֱ ׳ה םעִ היֶהְתִּ םימִתָּ
Tamim shall you be with the Lord your God! (Deut. 18:13) 
Often translated as whole, perfect, wholehearted, the 
precise meaning of ָּםימִת -tamim is elusive. What does ָּםימִת -
tamim mean? And what does it mean to be ָּםימִת -tamim 
with God? To answer this question, we have to look at how 

םימִתָּ  is used elsewhere in the Torah and examine the 
context of its use here in Deut. 18 in connection with 
general prohibitions against magic. The only time ָּםימִת  
appears as a word describing a character is with two 
specific individuals: Noah and Abraham. 

  קידִּצַ שׁיאִ חַנֹ חַנֹ תדֹלְוֹתּ הלֶּאֵ
 )ט:ו תישארב( .חַנֹ Dלֶּהַתְהִ םיהִ/אֱהָ תאֶ ויתָרֹדֹבְּ היָהָ םימִתָּ

These are the begettings of Noah. Noah was a 
righteous, tamim man in his generation; in accord with 
God did Noah walk. (Gen. 6:9) 

 רמֶאֹיּוַ םרָבְאַ לאֶ ׳ה ארָיֵּוַ םינִשָׁ עשַׁתֵוְ הנָשָׁ םיעִשְׁתִּ ןבֶּ םרָבְאַ יהִיְוַ
 )א:זי תישארב( .םימִתָ היֵהְוֶ ינַפָלְ Dלֵּהַתְהִ ידַּשַׁ לאֵ ינִאֲ וילָאֵ

Now when Avram was ninety years and nine years old 
God was seen by Avram and said to him: I am God 
Shaddai. Walk in my presence! And be tamim! (Gen. 17:1) 
Noah is ָּםימִת  in his generation. The Torah also character-
izes him as a ַקידִּצ -tzaddik (also Gen. 7:1). While Abraham 
is never explicitly described as a ַקידִּצ , righteousness is, of 
course, associated with him. When God decides to reveal to 
Abraham his intent to destroy Sodom and Gomorrah, God 
says this about him: ֵּוֹתיב תאֶוְ  וינָבָּ  תאֶ  הוֶּצַיְ  רשֶׁאֲ  ןעַמַלְ  ויתִּעְדַיְ  יכִּ   

טפָּשְׁמִוּ הקָדָצְ  תוֹשׂעֲלַ  ה׳  Dרֶדֶּ  וּרמְשָׁוְ  וירָחֲאַ  -Indeed, I have 
known him, in order that he may charge his sons and his 
household after him: they shall keep the way of God to do 
what is right and just (Gen. 18:19). This is an entirely 
plausible way of saying that Abraham is indeed a ַקידִּצ . 
Unlike Noah who is described as already being ָםימִת , 
Abraham is instructed to be ָםימִת  which means that God is 
either validating the kind of person that Abraham already is 
or God is giving Abraham a standard of excellence to strive 
for. Because both Abraham and Noah enter into covenants 
with God, these two characteristics, being righteous and 
being ָםימִת  ought to be considered as prerequisites. That is,  
in order to be a covenantal partner with God, you have to 
be both a ַקידִּצ  and ָּםימִת .  
The word ָּםימִת  occurs again at the end of the Torah in the 
Song of Moses, in describing God's works:  

  טפָּשְׁמִ ויכָרָדְּ לכׇ יכִּ וֹלעֳפׇּ םימִתָּ רוּצּהַ
 )ד:בל םירבד( .אוּה רשָׁיָוְ קידִּצַ לוֶעָ ןיאֵוְ הנָוּמאֱ לאֵ

The Rock, tamim are his deeds, for all his ways are just.  
A God steadfast, [with] no corruption, equitable and 
upright is he. (Deut. 32:4)  
God is the Rock.  His works are ָּםימִת .  His ways are just. 
He is a God of steadfastness and trust. But Israel is the very 
opposite of all of that. In the very  next verse, Israel is 
presented as corrupt, crooked, and perverse:  

 )ה:בל םירבד( .לתֹּלְתַפְוּ שׁקֵּעִ רוֹדּ - םמָוּמ וינָבָּ  - אֹל  וֹל תחֵשִׁ
Is corruption his? No, his children are blemished. A 
generation crooked and perverse.  (Deut. 32:5)  
Moses is saying that God, and everything associated with 
God, is ָּםימִת . On the other hand, everything associated with 
Israel is blemished. This set of opposites - ָּםימִת  and its 
antonym, blemished - is the key that helps us define the 
word. ָּםימִת  is used over forty times as a descriptor for a 
sacrificial animal. In order for an animal to be acceptable 
for sacrifice it must be ָּםימִת -unblemished.  Interestingly, 
the first time we find it used in reference to a sacrificial 
animal is with Paschal Lamb, the covenantal sacrifice. 

 .וּחקָּתִּ םיזִּעִהָ ןמִוּ םישִׂבָכְּהַ ןמִ םכֶלָ היֶהְיִ הנָשָׁ ןבֶּ רכָזָ םימִתָ השֶׂ
 )ה:בי תומש(

A male that is tamim, year-old lamb shall be yours; from 
the sheep and from the goats are you to take it. (Exod. 12:5) 
In the laws pertaining to sacrificial animals, physical 
deficiencies such as blindness, broken bones, mutilations or 
deformities, disqualify an animal from sacrificial eligibility 
(Lev. 22:22). The Torah states that explicitly in this verse: 

 וֹא רקָבָּבַּ הבָדָנְלִ וֹא רדֶנֶ אלֵּפַלְ ׳הלַ םימִלָשְׁ חבַזֶ בירִקְיַ יכִּ שׁיאִוְ
 )אכ:בכ ארקיו(  .וֹבּ היֶהְיִ אֹל םוּמ לכׇּ ןוֹצרָלְ היֶהְיִ םימִתָּ ןאֹצּבַ

A man, when he brings near a sacrifice of shalom to God 
for making a vow-offering or for a freewill-offering 
among the herd or among the flock: it must be ָּםימִת , for 
acceptance, any defect there must not be in it.  (Lev. 22:21) 

םימִתָּ  therefore means: unblemished. For sacrifices, we can 
take the meaning literally: a sacrificial animal must be ָּםימִת  
- physically unblemished. But for human beings we can 
take ָּםימִת  metaphorically. Just as a sacrificial animal must 
be physically unblemished to be acceptable as an offering, 
a human being must be morally unblemished to be an 
acceptable partner to God's covenant. ָּםימִת -unblemished 
is therefore, a metaphor for an upright, blameless, 
morally unimpeachable character. Let us now turn to our 
verse in Deut. 18. instructing all of us to be unblemished. 

 תוֹשׂעֲלַ דמַלְתִ אֹל :לָ ןתֵנֹ 4יה3ֶאֱ ׳ה רשֶׁאֲ ץרֶאָהָ לאֶ אבָּ התָּאַ יכִּ
 םימִסָקְ םסֵקֹ שׁאֵבָּ וֹתּבִוּ וֹנבְּ ריבִעֲמַ 4בְ אצֵמָּיִ אֹל .םהֵהָ םיִוֹגּהַ תבֹעֲוֹתכְּ
 .םיתִמֵּהַ לאֶ שׁרֵדֹוְ ינִעֹדְּיִוְ בוֹא לאֵשֹׁוְ רבֶחָ רבֵחֹוְ .ףשֵּׁכַמְוּ שׁחֵנַמְוּ ןנֵוֹעמְ
 שׁירִוֹמ 4יה3ֶאֱ ׳ה הלֶּאֵהָ תבֹעֵוֹתּהַ ללַגְבִוּ הלֶּאֵ השֵׂעֹ לכׇּ ׳ה תבַעֲוֹת יכִּ
 התָּאַ רשֶׁאֲ הלֶּאֵהָ םיִוֹגּהַ יכִּ .4יה3ֶאֱ ׳ה םעִ היֶהְתִּ םימִתָּ .4ינֶפָּמִ םתָוֹא
 ׳ה 4לְ ןתַנָ ןכֵ אֹל התָּאַוְ וּעמָשְׁיִ םימִסְקֹ לאֶוְ םינִנְעֹמְ לאֶ םתָוֹא שׁרֵוֹי
 .ןוּעמָשְׁתִּ וילָאֵ 4יה3ֶאֱ ׳ה 4לְ םיקִיָ ינִמֹכָּ 4יחֶאַמֵ 4בְּרְקִּמִ איבִנָ .4יה3ֶאֱ
 .)וט-ט:חי םירבד(

When you are entering the land that the Lord your God is 
giving you, you are not to learn to do according to the 
abominations of those nations. There is not to be found 
among you one having his son or his daughter cross 
through fire, an augurer of augury, a hidden-sorcerer, a 
diviner, or an enchanter, or a tier of [magical] tying-knots, 
or a seeker of ghosts or all-knowing ones, or an inquirer 
of the dead. For an abomination to God is anyone who 
does these-things, and because of these abominations the 
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Lord your God is dispossessing them from before you! 
םימִתָּ  shall you be with the Lord your God! For these 

nations that you are coming-to-possess: to sorcerers and 
augurers do they hearken, but you—not thus has the Lord 
your God made you! A prophet from your midst, from 
your brothers, like myself will the Lord your God raise up 
for you; to him you are to hearken...(Deut. 18:9-15) 
In other words, anything to do with magic, the occult, 
necromancy, the dark arts or sorcery, is 
abominable. Magic corrupts faith. 
Magic presents the illusory possibility 
that there are forces in the universe other 
than God. For that reason, a person who 
practices anything associated with 
magic, or for that matter, a person who 
follows the magician or sorcerer is 
metaphorically blemished. When the 
Torah says, ֱ0יהֶ/א ה׳  םעִ  היֶהְתִּ  םימִתָּ   it 
means that we are to be unblemished in 
our relationship with God.   To be ָּםימִת  
with God is to not be associated in any way with any of the 
things that captured the spiritual imaginations of those who 
previously lived in the land. ¶  Religion and Magic have 
always been adjacent to one another in terms of how human 
beings organize their lives. Today we have relegated magic 
to the margins of culture, nevertheless it is comical, yet not 
coincidental, that these two sections of books are often 
adjacent to one another in bookstores! Magicians, 
astrologists, shamans, fortune-tellers, tarot card readers, 
palm-readers, numerologists, psychics, and the like, still 
command quite a lot of the popular imagination. Possibly 
since Bewitched, there has not been a year without a 
popular TV show or movie devoted to magic! How can we 
explain this? Micah Goodman argues as follows:  
The human condition is one of existential fear. An 
awareness of two realities gives rise to this fear. (1) The 
first is the reality that there is a future. People, perhaps 
unlike animals, are aware of the existence of the future. 
Their consciousness is not rooted only in the present, but 
is free to consider the future as well. (2) The second reality 
is our inability to know the future. The knowledge that 
there is a future but we cannot know what it will bring is 
the source of our fear, as well as the foundation for the 
two human projects that arose to over that fear, namely 
religion and politics.     That paragraph deserves to be 
studied closely. It's a concise explanation about how our 
societies and civilizations have organized themselves from 
their very beginnings. What differentiates us from animals 
is the way we experience, or our consciousness of time. 
Human beings have the ability to look backwards and to 
transform the past into a story. Isaac Bashevis Singer 
articulated this idea best in his children's story, Naftali the 
Storyteller and his Horse Sus: When a day passes, it is no 

 
1Also attributed to Deepak Chopra with honorable mention to 
Master Oogway from the film Kung Fu Panda. It concludes: 
but today is a gift, that is why we call it "the present."  

longer there. What remains of it? Nothing more than a 
story. If stories weren't told or books weren't written, man 
would live like the beasts, only for the day. The whole 
world, all human life, is one long story. But that awareness 
of the past is what also enables us to project ourselves into 
the future. The past is knowable through memory. But the 
future is inherently un-knowable. My late Uncle Dave said it 
much more succinctly: The past is history. The future is a 

mystery.1 The human dilemma is this in a 
nutshell: How can we assert control over 
the future? Again, Micah Goodman: 
Religion and politics help us gain 
control over an uncontrollable future. 
Religion, when it takes the form of 
magical beliefs, furnishes man with a 
sense of control. Politics, when it takes 
the form of tyrannical rule, furnishes 
the ruler with physical control over his 
subjects...   Comment: Imagine you are a 

farmer. You produce wheat. You rely on a precise 
combination of sunlight, rain, wind, and soil to yield an 
abundant harvest. You can work the soil and plant the seeds 
with your own hands, but you have no control over the sun, 
the wind or the rain. A monotheist prays to God and performs 
rituals to rejoice in the knowledge that God will be present 
in good times and bad times. A pagan recites incantations 
and performs magical rituals in an attempt to control nature. 
In the event of calamity, a monotheist engages in reflection. 
In the event of calamity, the pagan is crushed by failure and 
blames a scapegoat, and often resorts to violence. Faith in 
One God, unblemished by magic, the kind envisioned by 
Moses in Deuteronomy is therefore, a moral necessity. 
Moses' commandment - ֱ0יהֶ/א ה׳  םעִ  היֶהְתִּ  םימִתָּ  -be 
unblemished with God, speaks to the moral danger of 
defective ideas, outlandish rituals, and megalomaniac 
charlatans. We think of Noah as being obedient and 
uncritical. But in being ָּםימִת  he was also unblemished by 
magic. We think of Abraham as being fiercely devoted to 
God, with a heightened sense of self-preservation and a slight 
edge of argumentativeness. When God urges him to be ָּםימִת  
he is not saying to him be wholesome but be critical of the 
world around you and all the ways human beings try to 
control it through magic. Stay connected to me without the 
need of any intermediary and in that way you will become 
a model to your descendants, who themselves will learn 
how to be like you in their own time.     Shabbat Shalom! 
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This Shabbat we mark 694 days of the war and the 
captivity of the hostages. We pray for an end to the 
war and the return of the hostages. May God shield 

Israel, protect the IDF, heal the wounded, comfort the 
bereaved, and spare innocents from suffering.  

 

A medieval sorcerer. 


