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רמֹאלֵ וינָבָּ תאֶוְ ןרֹהֲאַ תאֶ וצַ -Command Aaron and his sons, saying... Juliet famously asks Romeo, What's in a name? 

Here we could ask, What's in the way a name appears in the text?  Up until our parasha, Aaron's name only 
appears in conjunction with his sons. In the first chapter of Leviticus alone, we have four such instances of Aaron's 
name conjoined with his sons:  ְּןרֹהֲאַ ינֵב -sons of Aaron - 
 

 ...the Sons of Aharon, the priests, are to bring near the blood ןרֹהֲאַ ינֵבְּ וּבירִקְהִוְ 1:5
 ...Now the Sons of Aharon the priest are to put fire on the altar ןרֹהֲאַ ינֵבְּ וּנתְנָוְ 1:7
 ...The Sons of Aharon, the priests, are to arrange the sections ןרֹהֲאַ ינֵבְּ וּכרְעָוְ 1:8
 ...and the Sons of Aharon, the priests, are to dash its blood ןרֹהֲאַ ינֵבְּ וּקרְזָוְ 1:11

 
In the ensuing chapters we have several instances of this conjoined form:  ּוינָבָו ן  רֹהֲאַ -Aaron and his sons - 
 

 ...'Now what is left of the grain-gift is Aharon’s and his sons וינָבָלְוּ ןרֹהֲאַלְ החָנְמִּהַ ןמִ תרֶתֶוֹנּהַוְ 2:3
 ...This is the near-offering of Aharon and his sons וינָבָוּ ןרֹהֲאַ ןבַּרְקׇ הזֶ 6:13
 ...’And the breast is to be Aharon’s and his sons .וינָבָלְוּ ןרֹהֲאַלְ הזֶחָהֶ היָהָוְ 7:31
 ...and Aharon and his sons leaned their hands םהֶידֵיְ תאֶ וינָבָוּ ןרֹהֲאַ Nמֹסְיִּוַ 8:14

 
But here in our parasha, Aaron's name appears for the first time on its own, un-conjoined. It is separated from his 
sons by the particle רמֹאלֵ וינָבָּ  :אֶת תאֶ  וְ ןרֹהֲאַ תאֶ   Even though every English translation renders it: Command . וצַ
Aharon and his sons, that doesn't adequately capture the precise Hebrew phrasing because it's impossible to 
translate the word אֶת into English. There is no precise equivalent for אֶת in the English language. אֶת is what 
grammarians call a definite direct object marker, which means that it (אֶת) cues us to anticipate the immediate 
arrival of...an object. There are two אֵת 's in the Torah's first verse: ץ רֶאָהָ ם וְאֵת  יִמַשָּׁהַ ם אֵת  יהUִאֱ א  רָבָּ ת  ישִׁארֵ  In the .בְּ
beginning, God created אֵת the heavens and אֵת the earth. These two אֵת's cue us to anticipate the arrival of the 
objects in that verse, namely, the things that God creates: heaven and earth. In our verse above, the verb ַוצ  is in 
the imperative form. It means, Command! and the ֶתא  that follows it cues us to anticipate the immediate arrival of 
....the objects of that verb, namely Aaron and his sons. Command ֶתא  Aaron and ֶתא  his sons. But since English וְ
doesn't have a definite direct object marker, we can't pick up the subtlety of the Hebrew here, and we overlook 
the fact that this is the first time in the book, after 11 occurrences (!), that Aaron's name occurs un-conjoined. But 
the rabbis noticed the difference! To them, the difference between ְּןרֹהֲאַ ינֵב וינָבָוּ ןרֹהֲאַ  ,  and ָּוינָב תאֶ  וְ ןרֹהֲאַ תאֶ   was 
no trivial matter. There's a story behind it:                                                                                       COMMENTARY: 

The well is 
despised but 
the water is 
beloved! 
This is a 
cliche like, a 
chip off the 
old block. 
Or, the 
apple 
doesn't fall 
far from the 
tree. Here, 
Moses is 
referring to 
the father-
son 
relationship. 
(Well=parent, 
water=children) 

 עַשֻׁוֹהיְ יבִּרַוְ באַשְׁידִּ אנָמָ יבִּרַ
 :יוִלֵ יבִּרַ םשֵׁבְּ ןינִכְסִדְּ
 :ביתִכְּ ןאכָּ דעַוְ רפֶסֵּהַ תלַּחִתְּמִ
 )ח:א ארקיו( ןרֹהֲאַ ינֵבְּ וּכרְעָוְ

... 
  :אוּה Nוּרבָּ שׁוֹדקָּהַ ינֵפְלִ השֶׁמ רמַאָ
  !ןיבִיבִחֲ הָימֶימֵוּ האָוּנשְׂ רוֹבּהַ
  ,ןהֶינֵבְּ ליבִשְׁבִּ םיצִעֵלָ דוֹבכָּ תָּקְלַחָ
  :ןמָּתַּ ןנַינִתְדִּ
  הכָרָעֲמַּלַ םירִשֵׁכְּ םיצִעֵהָ לכָּ
  ,ןפֶגֶּ לשֶׁוְ תיִזַ לשֶּׁמִ ץוּח
 דוֹבכָּ וֹל קלֵוֹח התָּאַ ןיאֵ ןרֹהֲאַלְוּ
  !?וינָבָּ ליבִשְׁבִּ
  :אוּה Nוּרבָּ שׁוֹדקָּהַ וֹל רמַאָ
  ,וֹברְקָמְ ינִאֲ nלְיבִשְׁבִּשֶׁ nייֶּחַ
 וֹתוֹא השֶׂוֹע ינִאֲשֶׁ אלָּאֶ דוֹע אֹלוְ
  םילִפֵטְ וינָבָוּ רקָּעִ
 .רמֹאלֵ וינָבָּ תאֶוְ ןרֹהֲאַ תאֶ וצַ
 א:ז הבר ארקיו

R. Mana of Sh'av and R. Joshua of Sikhnin  
said in the name of R. Levi:  
From the beginning of the book until now, it only refers to Aaron 
by way of his sons...  
(See the verses above). 
Moses said to the Holy One blessed be He: 
The well is despised but the water is beloved! 
You gave honor to a species of wood because of its "children" 
as we learned elsewhere in a mishna (Tamid 29a),   
All species of wood are fit for arrangement (on the altar) 
except for that of the olive tree and the grapevine, 
and to Aaron, you are not going to give any honor  
on account of the special role his sons play in the sanctuary?!   
The Holy One blessed be He replied:  
By your life, because of you I will draw Aaron close to me. 
Moreover, I'm going to make him  
the main object of my instruction and make his sons secondary.  
So God said to Moses: Command Aaron and (also) his sons.  
Vayikra Rabbah 7:1 



Just as water emerges from a well, Aaron's sons emerge from Aaron. Moses is castigating God for demeaning 
Aaron.  God, do you despise Aaron that much that you never mention his name on his own? You always conjoin 
his name to his sons. How can you favor the sons without honoring the father?  
You gave honor to a species of wood. There is a rule in the mishnah about what kind of species of wood you 
could use on the altar. One would think that all wood would be eligible for use as fuel for the sacrifices. But that 
is not the case. Olive wood and vine wood have a privileged status and are not to be used. Why? Because the trees 
from which these woods are procured have "children." These trees produce consecrate-able fruit: olives and 
grapes. Since olive oil and wine are used in sacrificial rites, the woods that bring them into being were exempted 
from being used as fuel, lest people harvest this wood with abandon and cause a shortage of olives and grapes. 
God, if you can honor a species of wood because of its fruit, surely you can honor Aaron because of his sons. 
By your life, because of you, I will draw Aaron close to me. So what's the story here? Aaron has a privileged 
status as the High Priest. But this midrash hints that there was a falling out between God and Aaron. After Moses 
interceded on their behalf, God forgave the people for the Golden Calf, but it appears that God is still was holding 
Aaron somewhat accountable for the role that he played. After all, it was Aaron who asked them to hand over 
their gold, and it was Aaron who made the idol. By noticing that up until now the text referred to Aaron by always 
cojoining his name to his sons, the midrash picks up on the distinct possibility that God was slighting Aaron by 
diminishing his honor. But just as Moses interceded on behalf of the people, Moses intercedes here on behalf of 
his brother and, in the end, Aaron's honor is restored. I was moved by your argument, Moses. Not only that, but I 
see in Aaron the essence of goodness. From now on, when I issue my commands, I will honor him and differentiate 
him from his sons. I will address him first  ֶןרֹהֲאַ תא  and then his sons, ְוינָבָּ תאֶו  because of you, Moses.  

 A Little Drash on a Big 
Thing. The Haftarah for 
Shabbat HaGadol ends with 
an iconic line that has 
captivated the Jewish ima-
gination from the moment it 
was uttered:  Behold, I will 
send you Elijah the 
prophet. It's fascinating to 
note that the only other time 
this phrase ִחַלֵשֹׁ יכִנֹאָ הנֵּה  - 
Behold I will send - occurs 
in the entire Bible, is in 
Parashat Mishpatim, after 
the Exodus, and after the 
Revelation at Mount Sinai, 
(but before the sin of the 
Golden Calf), as Israel is 
getting ready to embark for 
the Land of Israel. The 
similarity of these two 
verses is very compelling. 
While Malachi points 
specifically  to Elijah as the 
herald of redemption,  the 
verse in Exodus leaves the 
messenger unspecified. A 
host of commentaries 
(Gersonides, Luzzatto and 

others) identify this messenger simply as Moses, since Moses was - literally - God's agent, the one who lead Israel on their 
journey and instructed them with God's laws.         When we sit at the Seder, we remember redemption in our past but also 

look to the redemption in our future. The pre-requisite for our past 
redemption was our willingness to listen to God's teachings. The pre-
requisite for our future redemption (according to Malachi) is family 
reconciliation, and we might add, a spirit of willingness for reconciliation 
between factions in conflict. Especially among us. That is our profound 
hope for Israel at this deeply challenging national moment. It's also our 
hope for America and for the world. Shabbat Shalom!  

 Elijah - Malachi 3:23 Moses - Exodus 23:20 
Hebrew ִםכֶלָ חַלֵשֹׁ יכִנֹאָ הנֵּה  

  איבִנָּהַ היָּלִאֵ תאֵ
 ארָוֹנּהַוְ לוֹדגָּהַ ׳ה םוֹי אוֹבּ ינֵפְלִ

  nינֶפָלְ Nאָלְמַ חַלֵשֹׁ יכִנֹאָ הנֵּהִ
  Nרֶדָּבַּ nרְמׇשְׁלִ
 יתִנֹכִהֲ רשֶׁאֲ םוֹקמָּהַ לאֶ nאֲיבִהֲלַוְ

English Behold, I will send you 
Elijah the prophet  
Before the coming Of the 
great and terrible day of the 
LORD. 

Behold, I will send  
a messenger (Moses) before you  
to care for you on the way,  
to bring you to the place  
that I have prepared. 

Context This is the final message of 
the prophetic era.  (Haftara 
for Shabbat HaGadol)  

This is after the revelation at Mount 
Sinai, as Israel embarks for the 
Promised Land. (Parashat 
Mishpatim)  

Role of the 
prophet/ 
messenger 

To herald God's day of 
judgement, and to pave the 
way for the ultimate 
redemption of the people. 

To guard you and care for you on 
your way, in the present moment of 
your journey to freedom from 
slavery and oppression.  

Mission To reconcile the older 
generation with the younger.  

To give you instruction, to guide 
you in God's laws and the correct 
way to live.  

This implies 
that:  

The People of Israel will 
need to be inclined to 
reconcile with each other. 

The People of Israel will need to be 
inclined to listen to the voice of 
God's moral instruction and wisdom. 

Relevance 
to Passover 

The Ultimate Future 
Passover of Redemption 

The Passover of Egypt 

This week's Parasha Sheet is sponsored by 
Rabbi Stephanie Dickstein and  

Dr. Marc Weinstein to commemorate their 
family yahrzeits of Reina Kissel, z"l, 

and Ira Weinstein, z"l. 


