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Mitznefet - Turban
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Tzitz - headband

DoOwDn |wIn 3
Hoshen Mishpat
Breastplate of Judgment
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Kutonet tashbetz
Braided coat
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Avnet - Sash

aVIN NnUYN TION 6
Ephod Ma’aseh Hoshev
Apron of woven design

nnnpownn 7 ----
0'ma7
Mikhnasayim
Pants under clothes
n7nn'7yn 8
Me’il tekhelet
Blue-violet tunic

Comments on Tetzaveh
Shabbat Zachor March 4, 2023

The Garments of the High Priest.

1 Adar 5783

Second only to the elaborate description of
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Exod. 28:2, 4

the sanctuary objects, (the ark, the table,
the lampstand etc.) is the description of
these garments. What was their function?
The Ephod was the outermost garment.
Here we only see the front of it, but the
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You are to make
garments of holiness

| for Aharon your brother,
 for glory

and for splendor.

blue, purple and crimson weave covered
the Kohen Gadol's back. This garment
resembles the one of the woven covers of
the mishkan. The Ephod includes shoulder
epaulets each of which contains a piece of
onyx encased in gold, on which the names
of the twelve tribes are inscribed (he first
six on one, the second six on the other),
and these function as 31927 s338-stones of
reminder, that is, they symbolically
present the names of the tribes to God.
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And these are the garments
that they are to make:
Breastpiece and efod
and tunic,

braided coat,
wound-turban and sash.
So they are to make
garments of holiness

| for Aharon your brother
and for his sons,

to be-priests for me.

Thus, the Kohen Gadol represents the

people before God. The Hoshen Mishpat-Breastplate consists of a woven pouch upon
which the 12 precious stones in gold casings - the Urim ve-Tumim - were affixed. In the
pouch was a parchment with God's name. The Kohen Gadol wore this next to his heart.

g (See below). He is a visual embodiment of the covenant. The Me'il Tekhelet-Blue Violet

Tunic under the Ephod has bells affixed to its hem. The bells function as a symbolic means of alerting the Divine Presence of the Kohen
Gadol's approach. We have to remember that the sanctuary was a sanctuary of silence and that the gentle sound of the bells would have
been the only sound heard in it. Tzitz-Headband This was a gold band on the forehead, held by blue-purple cords. On it the words w7
m9-Holy to God were inscribed. This diadem on the KG's head functions as a kind of lightning rod and symbolically channels sin out of
the sacred area and, by extension, out of the people. Undoubtedly, when the Temple was destroyed, the garments moved from the realm
of ritual to the realm of imagination and memory. It doesn't surprise us that the rabbis would invest new meanings in them.

13259 937 RN

ﬂ’ﬂbbh ﬂ"{;:'{ 'lb

...m--L:g ,m by -15;‘; nvg;;m
<7177 P93 DY 992h npixn
,272% TIRPY TV MNT 1NN VIS
.292337 DY NRT IR

IOT SR BY R W

2°212 N7iay *739 Y "3ob TioN
115 7729 RPN

R. Simon said:

532% Ni1gpaw awe|Just as the sacrifices atone (for Israel's sins)
the clothing of the High Priest atones (for Israel's sins)...

the braided coat atones for clothing made of forbidden mixtures
the pants atone for sexual sins...
the turban atones for arrogance...
the sash, one says that it atones for conspiratorial thoughts,
and another says that it atones for thieves...
The Hoshen atones for perversion of justice...
The Ephod atones for idolatry...

Vayikra Rabbah 10:6

The Garments as Atonement
All of the different garments,
because of where they were
worn  represent  different
clusters of sins. The idea that
garments atone for sin gives
the Kohen Gadol a new
function. In the Bible he is the
ambassador of the people to
God. The First Servant as it
were. For R. Simon he is an
Agent of Atonement. Divine

service through ritual sacrifice, incense burning, and all of the other practices associated with the Sanctuary/Temple are gone. All that
is left is memory and symbolization. R. Simon lives two centuries after the Temple has been destroyed. The sense of divine abandonment
and exile is palpable and is generally explained as being a result of Israel's sins. Thus, to overcome the collective trauma, everything
associated with the sanctuary and the priesthood takes on new meaning of atonement. In each piece of clothing, therefore, is located a
different set of sins which require atonement. Thus, in this imaginative retelling of the garments, the Kohen Gadol becomes an
Aaron Bears the Breastpiece of Judgement - Aaron Bears the Names Over his Heart

imaginative stimulus for teshuva-repentance.

nnn | And you are to put
vswng Wi |in the Breastpiece of Judgment
BoRg=ng | the Urim
amna=n®) |and the Tummim,
A8 295y 1M
X33 |whenever he comes
11 9385 | before the presence of God
Yaax 8w | So Aharon is to bear
vdwn=ny | the Breastpiece of Judgment
bRz | for the Children of Israel
329w |over his heart
11 %39% | before God
:1onn | regularly.

that they may be over Aharon’s heart,

Yao8 XN | So Aharon is to bear
nidw=ny|the names
bR =33 | of the Children of Israel
VRN W2 | on the Breastpiece of Judgment
i3%=%v | over his heart,
23| whenever he comes
wrRa=o8|into the Holy-Shrine
1121 | for reminder,
r1=038% | before God,
c1onn|regularly.
5-u3:13 8P| Exod. 28:29-30

The repetition of the phrase i3%=®w-over his
heart underscores the significance of the
symbolism. The Ark is at the center of the
whole sanctuary. In the Ark are the tablets of
the covenant. The heart is the center of the
body. Upon the heart he has the names of Israel
to signify what is in his heart. He comes before
God as a human analog to the Ark of the
Covenant. The mishkan, and by extension, the
People of Isracl become the vessel for the
portage of God's name into the world. The

Kohen Gadol is the vessel for the portage of Israel's name to God. These on the heart verses remind us of at least three others:



Nipn 89| You are not bear 1. This is, of course, the text of the Third Commandment. Here it says, %13 ninwg nR 1978 RN

aw=ng|the name DX Aharon is to bear the names of the Children of Israel and there it says, 17 2w nx N@n X
'Pa‘?zs r1=\of God your God R1? 779K - you shall not bear the name of God your God for emptiness. What does bearing the
XY | for emptiness, name of God mean? The Name of God (which we do not pronounce) is What represents God in the

1 3 Ky 3| for God will not clear -‘ v orld. It is the same as the Crown for the British Empire, or the swoosh forE :"
Ny nx|anyone who takes up Nike or the bit apple for Apple. # [0 other words, God's name is God's N

inwi=ng | his name brand. And what applies to brands applies to God's name as well, namely, if you tarnish
R)t;ﬁ or emptiness. the brand of a company, say by delivering a defective product or having a brand ambas-
sador do something terrible, it is extra- ordinarily difficult to recover from that.

Likewise, for God. When people do evil things in the name of God, it destroys God's name, God's "brand" (ie. reputation) in the world.
It is almost impossible to recover from that, which is why, God will not clear anyone who does that.

o7 29277 ™| And these words, |2 This is the second verse of the Shma. What's fascinating in this context is that, while the drama
' s;';'gs wm which I myself |of the Sanctuary is that Israel carries God's name to the world and the Kohen Gadol carries Israel's
% | command you name before God, the Shma (from Deuteronomy) recasts Israel's mission ever so subtly. Now
o¥|today, are to be  |every member of the people has the mission of having God's word in his/her heart. Thus, the same
7235 Svlupon your heart. |just as the Kohen Gadol bears Israel's name to God, Israel now bears not only God's name to the

world, but God's words as well. How do they do that? By having them on their hearts.

anins s |Set me as a seal upon 3. Finally, this third iconic verse from the Song of Songs (8:6). If we are to examine the description
73b y|your heart, of the sanctuary and the comportment of the Kohen Gadol not only in its ritual context, but in its
anins| Like the seal upon relational context, it is a drama of love. The Urim ve-Tumim is God's seal, and allegorically, there

w19 ¥ |your arm. is a love relationship between God and Israel. The way the lover here describes her desire fo be

placed upon her beloved's heart is the way God wants his seal on the heart of Israel.

Ry R 1 21 | And God spoke to Moses saying:
iKY 2owa 9 ne nnXY | And as for you, take you fragrant-spices, essence,

niky wan iy | streaming myrrh  five hundred,
QINNRY DWW INIROR awa~»iP) | cinnamon spice  half as much—fifty and two hundred,
1R 2ng =Py | fragrant cane fifty and two hundred,
WTRT DY NiNn wen 7971 | and cassia five hundred by the Holy-Shrine shekel,
Hihi no1 e | as well as olive oil, a hin,

73-30:% nww | Exod. 30:23-24

The Recipe for the Incense All of these different aromatic substances were
ground and blended together and mixed with olive oil to form a kind of |
paste that was the basis for an anointing mixture. There is an interesting
chiastic pattern here in the weights: 500+250+250+500 which totals 1500 &
shekels of weight. That would be somewhere between 12-17.5 kilograms _
depending on the shekel equivalent we use or, 22-38 pounds. That's a lot of
incense! A hin of oil is approx. 3.6 liters so the whole mixture was &

probably close to a gallon. How many daubs of anointment can you get 7 il
from say that mixture? If we estimate 1 teaspoon per daubing, ie. 5 ml. that's about 720-1000 daubs! Fragrant Cane - Lemon Grass

Cinnamon

The Talmud water and the fragrant substance would rise to the top, and
EQcxplores how  one poured the anointing oil on the water, and the oil would
mixture  absorb the fragrance and retain it, and later he removed the
made.  oil from off the top and place it in its flask. This is how the
Sages  anointing oil was prepared. Rabbi Yehuda said to Rabbi
in a Yosei: And was just one miracle performed with the \
Wbaraita: How  anointing 0il? But many miracles were performed with it, =
they  from its initial preparation to its end. He explains: Its initial
prepare  the  preparation was only the measure of twelve log, and even so the Tabernacle and ltS vessels
anointing oil that Moses prepared in  were anointed with it, and likewise Aaron and his sons were anointed with it all the seven
the wilderness? They would cook the days of inauguration, and High Priests and kings were anointed with it throughout the
roots of the spices in it; this is the  generations, and yet despite the reduction in the amount of oil during its preparation process,
statement of Rabbi Yehuda. Rabbi as well as its multiple uses throughout history, it all remains intact for its use in the future.
Yosei said to him: But that amount of It almost sounds like Hanukah! Probably not a coincidence. What's fascinating is that the
oil is not sufficient even to apply to the  Torah gives us the list of ingredients and the rabbis basically gave us the recipe how to make
roots, as they would absorb the oil;  it. And yet this was the proprietary blend of the Priests! If an ordinary person made it, they
how, then, could the roots be cooked in ~ would be excommunicated! Imagine if everyone knew the secret formula for Coca Cola! And
it? Instead, how did they act? They that's the point: the Torah democratizes the information without taking away the privilege
brought the roots and boiled them in  from those entrusted with making it and using it. Everyone has symbolic access to it!
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