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 תדֻ֗עֵהָ־לעַ רשֶׁ֣אֲ תכֶרֹ֜פָּלַ ץוּח֨מִ ד֩עֵוֹמ להֶאֹ֣בְּ א״כ:ז״כ תומש
 ם֙לָוֹע תקַּ֤חֻ 'ה ינֵ֣פְלִ רקֶבֹּ֖־דעַ ברֶעֶ֥מֵ וינָ֛בָוּ ןרֹ֧הֲאַ וֹת֨אֹ B֩רֹעֲיַ
         ׃לאֵֽרָשְׂיִ ינֵ֥בְּ תאֵ֖מֵ םתָ֔רֹדֹ֣לְ

Exodus 27:21 Aaron and his sons shall set them 
up in the Tent of Meeting, outside the curtain 
which is over [the Ark of] the Pact, [to burn] from 
evening to morning before God. It shall be a due 
from the Israelites for all time, throughout the 
ages. The menorah is lit in the evening and burns 
through the night. What does it symbolize? Y. 
Leibowitz suggests that it represents the light of 
creation. Just as God "lights" the universe as a 
first act of creation, the Kohen Gadol "lights" the 
menorah as the first act of service listed here. 
Taking this idea further: The light of the menorah 
is God's light. Israel is the custodian of that light. 
And the mission of Israel is to bring that light to 
the world.  

 חַוּר֣ ויתִ֖אלֵּמִ רשֶׁ֥אֲ בלֵ֔־ימֵכְחַ־לכׇּ־לאֶ ר֙בֵּדַתְּ התָּ֗אַוְ ׳ג:ח״כ
 ׃ילִֽ־וֹנהֲכַלְ וֹשׁ֖דְּקַלְ ןרֹ֛הֲאַ ידֵ֧גְבִּ־תאֶ וּשׂ֞עָוְ המָ֑כְחׇ

28:3 Next you shall instruct all who are skillful, 
whom I have endowed with the gift of skill, to 
make Aaron’s vestments, for consecrating him to 
serve Me as priest. How do we understand 
creative talent? Not 
everyone is endowed 
with the ability to 
weave, fabricate, stitch. 
Extraordinary people 
can see something in 
their minds and create it 
with their hands out of 
raw materials. The thrill 
of creation is godly. The 
people who created 
these items, like all 
artisans, were extra-
ordinary. They were 
filled with the spirit of 
wisdom.  

 וֹ֙ב תָ֥אלֵּמִוּ א״כ-ז״י:ח״כ
 ןבֶאָ֑ םירִ֣וּט העָ֖בָּרְאַ ןבֶאֶ֔ תאַלֻּ֣מִ
 רוּטּ֖הַ תקֶרֶ֔בָוּ ה֙דָטְפִּ םדֶאֹ֤ רוּט֗
 ריפִּ֖סַ Bפֶנֹ֥ ינִ֑שֵּׁהַ רוּטּ֖הַוְ ׃דחָֽאֶהָ
 םשֶׁלֶ֥ ישִׁ֑ילִשְּׁהַ רוּטּ֖הַוְ  ׃םֽ�הֲיָוְ

 יעִ֔יבִרְהָ ר֙וּטּהַוְ ׃המָלָֽחְאַוְ וֹב֖שְׁ
 םיצִ֥בָּשֻׁמְ הפֵ֑שְׁיָוְ םהַשֹׁ֖וְ שׁישִׁ֥רְתַּ

 לאֵ֛רָשְׂיִ־ינֵֽבְּ תמֹ֧שְׁ־לעַָ ןייֶ֜הְתִּֽ םינִ֠בָאֲהָוְ֠ ׃םתָֽאֹוּלּמִבְּ וּי֖הְיִ בהָ֛זָ
ָ ןייֶ֕הְתִּֽ וֹמ֔שְׁ־לעַ שׁיאִ֣ ם֙תָוֹח יחֵ֤וּתּפִּ םתָ֑מֹשְׁ־לעַ הרֵ֖שְׂעֶ םיתֵּ֥שְׁ
 ׃טבֶשָֽׁ רשָׂ֖עָ ינֵ֥שְׁלִ

28:17-21 Set in it mounted stones, in four rows of 
stones. The first row shall be a row of carnelian, 
chrysolite, and emerald; the second row: a 
turquoise, a sapphire, and an amethyst; the third 
row: a jacinth, an agate, and a crystal; and the 
fourth row: a beryl, a lapis lazuli, and a jasper. 
They shall be framed with gold in their 
mountings. The stones shall correspond [in 
number] to the names of the sons of Israel: 
twelve, corresponding to their names. They shall 
be engraved like seals, each with its name, for the 
twelve tribes.  Twelve precious stones, four rows 
of three. The translation is a best guess as to what 
these stones were, based mostly on Onkelos' 
Aramaic translation. What did the different 
gemstones symbolize? There is a rich literature 
on this and no definitive answer. Ibn Ezra: תמאהו 

.םתעדל לכונ אלש  - in truth, we cannot know what 
they are. Some see it as an oracle, a device 
through which God communicates by flashes. 
Some see it as a kind of binary yes-and-no 

response console. If the 
answer to a vexing exis-
tential question was 
"yes," it would light up 
one way; if it was "no" it 
would light up a different 
way. Feel free to add 
your own interpretations. 
Here's mine: minerals 
and gems tell the story of 
the co-evolution of the 
earth and life. Rocks and 
minerals are really the 
most robust storytellers. 
They preserve the record 
of history better than any 
other type of material 
that we have available. 
(Robert Hazen) The 
Kohen Gadol is not only 
a representative of Israel, 
he is also a representation 
of life itself (and the planet).  



 ןשֶׁחֹ֧בְּ לאֵ֜רָשְׂיִ־ינֵֽבְּ תוֹמ֨שְׁ־תאֶ ןרֹ֠הֲאַ֠ אשָׂ֣נָוְ ׳ל-ט״כ:ח״כ
 תָּ֞תַנָוְ ׃דימִֽתָּ 'ה־ינֵֽפְלִ ןרֹ֥כָּזִלְ שׁדֶקֹּ֑הַ־לאֶ וֹא֣בֹבְּ וֹבּ֖לִ־לעַ טפָּ֛שְׁמִּהַ
 ןרֹ֔הֲאַ בלֵ֣־לעַ וּ֙יהָוְ םימִּ֔תֻּהַ־תאֶוְ ם֙ירִוּאהָ־תאֶ טפָּ֗שְׁמִּהַ ןשֶׁחֹ֣־לאֶ
 ינֵ֥פְלִ וֹבּ֛לִ־לעַ לאֵ֧רָשְׂיִ־ינֵבְּ טפַּ֨שְׁמִ־תאֶ ןרֹ֠הֲאַ֠ אשָׂ֣נָוְ 'ה ינֵ֣פְלִ וֹא֖בֹבְּ
         ׃דימִֽתָּ 'ה

Exodus 28:29-30 So Aharon is to bear the names 
of the Children of Israel on the Breastpiece of 
Judgement over his heart whenever he comes 
intot the Holy-Shrine for reminder, before the 
presence of God, regularly. And you are to put in 
the Breastpiece of Judgment the Urim and the 
Tummim that they may be over Aharon’s heart, 
whenever he comes before the presence of God. 
So Aharon is to bear the Breastpiece of Judgment 
for the Children of Israel over his heart before the 
presence of God regularly. Just as the tablets 
were placed in the Ark, the Urim Ve-Tumim were 
placed in the breastpiece pouch of the KG. There 
is remarkable symmetry here. The Ark is the heart 
of God's sanctuary. The KG has the people (and the 
planet by extension) upon his heart. The two hearts 
meet. Perhaps there is also a connection to tefillin 
here. Tefillin are bound next to the heart. More 
directly though, in the Sh'ma these words that I 
command you this day are to be placed upon your 
heart. Thus, while the High Priest places Israel 
on his heart, and the covenant words are located 
in the heart of the Sanctuary, God's words will 
reside in the heart of every Jew.  

 םישִׁ֗דָקֳּהַ ןוֹ֣עֲ־תאֶ ןרֹ֜הֲאַ אשָׂ֨נָוְ ן֒רֹהֲאַ חצַמֵ֣־לעַ ה֮יָהָוְ ח״ל:ח״כ
 וֹ֙חצְמִ־לעַ ה֤יָהָוְ םהֶ֑ישֵׁדְקׇ תנֹ֖תְּמַ־לכׇֽלְ לאֵ֔רָשְׂיִ ינֵ֣בְּ וּ֙שׁידִּ֙קְיַ רשֶׁ֤אֲ
 ׃'ה ינֵ֥פְלִ םהֶ֖לָ ןוֹצ֥רָלְ דימִ֔תָּ

28:38 It shall be on Aaron’s forehead, that Aaron 
may take away any sin arising from the holy 
things that the Israelites consecrate, from any of 
their sacred donations; it shall be on his forehead 
at all times, to win acceptance for them before 
God. The Kohen Gadol is like a lightning rod for 
atonement; the headdress is a symbolic "channel" 
of God to Israel. It "channels" Israel's sup-
plication to God and God's atonement to Israel.  

 הנָ֛שָׁ־ינֵֽבְּ םישִׂ֧בָכְּ חַבֵּ֑זְמִּהַ־לעַ השֶׂ֖עֲתַּ רשֶׁ֥אֲ הזֶ֕וְ ט״ל-ח״ל:ט״כ
 שׂבֶכֶּ֣הַ ת֙אֵוְ רקֶבֹּ֑בַ השֶׂ֣עֲתַּ דחָ֖אֶהָ שׂבֶכֶּ֥הַ־תאֶ ׃דימִֽתָּ םוֹיּ֖לַ םיִ נַ֥שְׁ
 ׃םיִבָּֽרְעַהָ ןיבֵּ֥ השֶׂ֖עֲתַּ ינִ֔שֵּׁהַ

29:38-39 Now this is what you shall offer upon 
the altar: two yearling lambs each day, regularly. 

 
1 The provenance of this midrash is not certain. It is 
apparently located in the introduction to Ein Yaakov, 
a 16th Century compendium of non-legal material in 
the Talmud. It is not found in the earlier sources. We 

You shall offer the one lamb in the morning, and 
you shall offer the other lamb at twilight. The 
parasha includes some instructions for the 
consecration of the sanctuary, an event which will 
take place in Leviticus. But we point out this 
verse because it has come to mean something 
beyond its context. Quoted from time to time, it 
suggests that our spiritual lives are not defined as 
much by peak moments of transcendence as 
much as they are by the quotidian daily discipline 
of prayer, study, and observance of mitzvot. Like 
daily physical exercise, the discipline of every 
day activity is what builds us, intellectually, 
religiously, spiritually. The text often cited to 
support this idea is found in a midrash.1 In a 
discussion about "the most comprehensive verse 
in the Torah," the teaching reads as follows: Ben 
Zoma said: We found a verse that is more com-
prehensive, "Hear O Israel..." Ben Nanas said: We 
found a verse that is more comprehensive, "Love 
your neighbor as yourself." Shim'on ben Pazi said: 
We found a verse that is more comprehensive, "One 
lamb you should offer in the morning..." Rabbi 
Ploni stood up and said: The law is like Ben 
Pazi.(Netivot Olam, Netiv Ahavat Re'a 1:4) 

 ןב .'וגו לארשי עמש אוהו רתוי ללוכ קוספ וניצמ רמוא אמוז ןב
 .ךומכ ךערל תבהאו אוהו רתוי ללוכ קוספ וניצמ רמוא סננ

  דחאה שבכה תא אוהו רתוי ללוכ קוספ וניצמ רמוא יזפ ןב ןועמש
 .יזפ ןבכ הכלה רמאו וילגר לע ינולפ 'ר דמע .'וגו רקובב השעת

So what is the Torah's most "comprehensive" 
idea? Declaring faith and love of God? Loving 
your neighbor? Or daily acts of devotion, study 
and service? It's a worthy debate. Perhaps the 
synthesis of all position is this: pronouncements 
of faith and mutual responsibility are meaningless 
without a discipline of daily practice. The day-to-
day acts of devotion, study, and mitzvah are what 
matters most.  

 ץרֶאֶ֥מֵ םתָ֛אֹ יתִאצֵ֧וֹה רשֶׁ֨אֲ םהֶ֔יהֵ֣�אֱ 'ה ינִ֤אֲ יכִּ֣ וּע֗דְיָוְ ו״מ:ט״כ
 ׃םהֶֽיהֵ�אֱ 'ה ינִ֖אֲ םכָ֑וֹתבְ ינִ֣כְשׇׁלְ םיִרַ֖צְמִ

29:46 And they shall know that I ה am their God, 
who brought them out from the land of Egypt that 
I might abide among them—I, ה their God. The 
whole purpose of the Exodus was so that God 
would abide among the people. To paraphrase 
Jeff Lebowski: "The Lord abides."  
Shabbat shalom!   (Sponsor a Parasha Sheet!)  

have to do a little more research here to pin it down. 
Perhaps it was made up altogether. Nevertheless, the 
wisdom it contains is instructive. 


