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 ׳ב:ה״כ תומש
  … המָ֑וּרתְּ ילִ֖־וּחקְיִוְ… )ב(

Exodus 25:2 
(2)let them take for Me a raised-contribution. 
Considering that the supplies for the Sanctuary 
could have been requisitioned by force, the 
request for voluntary gifts dignified the donors, 
maximized the number of givers, and demo-
cratized the process. Unlike public institutions 
that have only one wealthy donor, the Sanctuary 
would have a broad base of symbolic ownership.   

 ׳ח:ה״כ תומש
 ׃םכָֽוֹתבְּ יתִּ֖נְכַשָׁוְ שׁדָּ֑קְמִ ילִ֖ וּשׂעָ֥וְ )ח(

Exodus 25:8 
(8) And let them make Me a sanctuary that I may 
dwell among them. We note that the sanctuary 
enables God to dwell among the people. It 
consists of two square zones that form a long 
rectangle. At the center of one of the zones we 
have the Holy of Holies and at the center of the 
other zone, we have the altar. The sanctuary is the 
tangible representation of the God-Israel 
relationship: Israel connects to God at the altar 
and God connects to Israel at the Holy of Holies.  

 ׳ט:ה״כ תומש
 תינִ֣בְתַּ תאֵ֖וְ ןכָּ֔שְׁמִּהַ תינִ֣בְתַּ תאֵ֚ w֔תְוֹא האֶ֣רְמַ י֙נִאֲ רשֶׁ֤אֲ לכֹ֗כְּ )ט(
 )ס( ׃וּשֽׂעֲתַּ ןכֵ֖וְ וילָ֑כֵּ־לכָּ

Exodus 25:9 
(9) Exactly as I show you, the pattern of the 
Tabernacle and the pattern of all its furnishings, 
so shall you make it. This is an idea that is 
repeated several times in the course of these 
instructions: God shows Moses a model, and 
Moses and the people assemble it. Creating 
habitable structures is a universal human activity, 
but we underestimate the degree of technical skill 
and knowledge that is necessary. The sanctuary is 
a complex structure comprised of several 
important pieces (the ark, table, menorah, altar 
etc.) beams, coverings and fasteners, which was 
to be repeatedly assembled and disassembled in a 
meticulous fashion. Considering that up until 
now, the people’s greatest technical achievement 
was brick making, putting this structure together 
without some kind of direction would have been 
an impossible task. Like the novice assembling 
furniture, they required visual model or diagram. 
The Torah only gives us the textual description.  

 ז״ט:ה״כ תומש
 ׃wילֶֽאֵ ןתֵּ֖אֶ רשֶׁ֥אֲ תדֻ֔עֵהָ תאֵ֚ ןרֹ֑אָהָ־לאֶ תָּ֖תַנָוְ )זט(

Exodus 25:16 
(16) And deposit in the Ark [the tablets of] the 
Pact which I will give you. The holiest element of 
the tabernacle was the Ark of the Covenant which  
functioned as the repository of the tablets. The 
Ark and its contents was a tangible reminder of 
the foundational moment at Sinai. The sanctuary 
becomes the “portable” Sinai and a representation 
not of God, but of the covenantal relationship.  

 ב״כ:ה״כ תומש
 ינֵ֣שְׁ ן֙יבֵּמִ תרֶפֹּ֗כַּהַ לעַ֣מֵ w֜תְּאִ יתִּ֨רְבַּדִוְ ם֒שָׁ w֮לְ יתִּ֣דְעַוֹנוְ )בכ(
 ינֵ֥בְּ־לאֶ w֖תְוֹא הוֶּ֛צַאֲ רשֶׁ֧אֲ־לכָּ תאֵ֣ תדֻ֑עֵהָ ןרֹ֣אֲ־לעַ רשֶׁ֖אֲ םיבִ֔רֻכְּהַ
 )פ( ׃לאֵֽרָשְׂיִ

Exodus 25:22 
(22) There I will meet with you, and I will impart 
to you—from above the cover, from between the 
two cherubim that are on top of the Ark of the 
Pact—all that I will command you concerning the 
Israelite people. God doesn’t reside there, but 
“meets” the people there. The infinitesimal space 
above the cover, between the cherubim is the 
Point Zero of the God-Israel relationship.  What 
is it? How big is it? Is it describable? Does it 
compare it anything? Are there metaphors to help 
us understand this? Perhaps. Consider cos-
mology. Just as an indescribable “singularity” – a 
hot “dense seed” no bigger than a proton, an 
“unknowable void” – preceded the Big Bang, and 
from it the entire universe emerged,  God’s 
Infinite Voice emerges from the infinitesimal 
indescribable “singularity” above the Ark and 
fills the universe. Psalm 150 reflects this 
understanding: ַֽוֹשׁ֑דְקָבְּ לאֵ֥־וּללְה  – Praise God in 
the infinitesimal-space-that-is-located-above-
the-cherubim-located-in-the-Holy-of-Holies;  

׃וֹזּֽעֻ עַיקִ֥רְבִּ וּהוּל֗לְהַֽ֝  – Praise Him in the infinite-
expanse-of-His-heavenly-stronghold. The reli-
gious imagination is transfixed by the mystery of 
the Divine. God “speaks” from an infinitesimal-
unknowable-invisible-H-of-H space and is heard 
throughout the universe. The sanctuary is an 
attempt to locate us in the drama of that mystery. 
PARASHAT ZAKHOR - Deuteronomy 25:17 

 ׃םיִרָֽצְמִּמִ םכֶ֥תְאצֵבְּ �רֶדֶּ֖בַּ קלֵ֑מָעֲ w֖לְ השָׂ֥עָ־רשֶׁאֲ תאֵ֛ רוֹכ֕זָ )זי(
Remember what Amalek did to you on your 
journey, after you left Egypt— We are referring 



here to the heinous attack that took place 
immediately following the Exodus. Sensing the 
vulnerability of the Israelites, and for no apparent 
reason, the Amalekites commit a series of 
atrocities against the Israelites, attacking the 
women, children and elderly. Israel wages a 
battle and they are repulsed. The Bible shapes this 
traumatic episode into a formative moment that 
requires vigilant memory. Amalek becomes the 
symbol of “radical evil” with which compromise, 
negotiation, and coexistence is not possible. It’s 
ultimate aim is the complete annihilation of Jews.  

 ט״י:ה״כ םירבד
 ץ֙רֶאָ֙בָּ ביבִ֗סָּמִ wיבֶ֜יְאֹ֨־לכָּמִ wלְ֠ ׀ wיקֶ֣ אֱ 'ה חַינִ֣הָבְּ היָ֡הָוְ )טי(
 קלֵ֔מָעֲ רכֶזֵ֣־תאֶ ה֙חֶמְתִּ הּתָּ֔שְׁרִלְ ה֙לָחֲנַ w֤לְ ןתֵ֨נֹ wיקֶ אֱ֠־הוָֽהיְ רשֶׁ֣אֲ
ֹל םיִמָ֑שָּׁהַ תחַתַּ֖מִ  )פ( ׃חכָּֽשְׁתִּ א֖

Deuteronomy 25:19 
(19) Therefore, when the LORD your God grants 
you safety from all your enemies around you, in 
the land that the LORD your God is giving you as 
a hereditary portion, you shall blot out the 
memory of Amalek from under heaven. Do not 
forget! The commandment is tangled up in 
paradox: remember what they did; blot out every 
mention of their existence; but don’t forget. 
Underpinning this commandment is a sober 
understanding of Jewish existence: as a vessel of 
God’s name, there will always be those who want 
to annihilate us. Jewish history is replete with 
catastrophic examples; they continue even to this 
day. Memory requires vigilance; Zionism added 
sovereignty and the means of self-defense. 
HAFTARA – 1 SAMUEL 15:2-34 
King Saul is instructed to destroy Amalek com-
pletely, and not take any spoils. Saul stops short: 

 רקָ֨בָּהַוְ ן֩אֹצּהַ בטַ֣ימֵ־לעַוְ גגָ֗אֲ־לעַ םעָ֜הָוְ לוּא֨שָׁ֩ למֹחְיַּוַ )ט(
ֹלוְ בוֹטּ֔הַ־לכָּ־לעַוְ ם֙ירִכָּהַ־לעַוְ םינִ֤שְׁמִּהַוְ ־לכָוְ םמָ֑ירִחֲהַ וּב֖אָ א֥
 )פ( ׃וּמירִֽחֱהֶ הּתָ֥אֹ סמֵ֖נָוְ ה֥זָבְמִנְ הכָ֛אלָמְּהַ

I Samuel 15:9 
(9) but Saul and the troops spared Agag and the 
best of the sheep, the oxen, the second-born, the 
lambs, and all else that was of value. They would 
not proscribe them; they proscribed only what 
was cheap and worthless. Why does Saul spare 
Agag? Does he see in Agag a mirror of himself? 
Does he allow the fellowship of monarchy to 
subordinate the divine command to eradicate 
him? Is Agag in this moment, the “noble foe,” a 
Sadat sitting across the table from a Begin, with 
whom he is about to make peace? Is he a General 
Lee surrendering to a General Grant with whom 

he has to symbolize a return to union and 
nationhood? Agag is the embodiment of Amale-
kite evil with which co-existence is not possible. 
The tradition renders harsh judgement for Saul 
for delivering compassion, rather than justice to 
the cruel. Where the cruel receive compassion, 
the innocent inevitably become victims.   

 ד״י:ו״ט א לאומש
ֹיּוַ )די( ֹצּהַ־לוֹקֽ המֶ֛וּ לאֵ֔וּמשְׁ רמֶא֣  רקָ֔בָּהַ לוֹק֣וְ ינָ֑זְאָבְּ הזֶּ֖הַ ןא֥
 ׃עַמֵֽשֹׁ יכִ֖נֹאָ רשֶׁ֥אֲ

I Samuel 15:14 
(14) “Then what,” demanded Samuel, “is this 
bleating of sheep in my ears, and the lowing of 
oxen that I hear?” We cannot expect the 
translation to pick up the nuances of the Hebrew 
here.  The onomatopoeia of ֹֽצּהַ־לוֹק ןא֥ המֶ֛וּ   uMEH 
kol hatzon – mocks Saul’s self-righteousness.  
You were told to destroy everything, and now you 
are going to offer sacrifices to God with these 
stolen animals? Do you think God wants this? 

 ח״כ-ז״כ:ו״ט א לאומש
 )חכ( ׃ערַֽקָּיִּוַ וֹל֖יעִמְ־ףנַכְבִּ קזֵ֥חֲיַּוַ תכֶלֶ֑לָ לאֵ֖וּמשְׁ בסֹּ֥יִּוַ )זכ(
ֹיּוַ  םוֹיּ֑הַ wילֶ֖עָמֵ לאֵ֛רָשְׂיִ תוּכ֧לְמְמַ־תאֶֽ 'ה ערַ֨קָ לאֵ֔וּמשְׁ ו֙ילָאֵ רמֶא֤
 ׃ךָּמֶּֽמִ בוֹטּ֥הַ w֖עֲרֵלְ הּנָ֕תָנְוּ

I Samuel 15:27-28 
(27) As Samuel turned to leave, Saul seized the 
corner of his robe, and it tore. (28) And Samuel 
said to him, “The LORD has this day torn the 
kingship over Israel away from you and has given 
it to another who is worthier than you. In the 
Bible, the tearing of garments is deeply laden 
with pathos. But note that it is the corner of the 
garment that is torn. As we know from the 
commandment to wear tzitzit, the corner is the 
most important part of the garment; it is the 
identifier. Saul’s tearing of the corner of 
Samuel’s garment, is more than just a mishap; it 
is an assault on Samuel’s prophetic identity. 
Samuel has plenty of reason to react to Saul 
harshly,  but at this moment it just got personal.  

 ד״ל:ו״ט א לאומש
 ׃לוּאֽשָׁ תעַ֥בְגִּ וֹת֖יבֵּ־לאֶ הלָ֥עָ לוּא֛שָׁוְ התָמָ֑רָהָ לאֵ֖וּמשְׁ �לֶיֵּ֥וַ )דל(

I Samuel 15:34 
(34) Samuel then departed for Ramah, and Saul 
went up to his home at Gibeah of Saul. See 15:33 
for the rather gruesome end that befalls Agag. 
Irreparable and permanent, the violent dis-
patching of Agag mirrors Samuel’s anguished 
severance from Saul. For Samuel and Saul, it’s 
over. Samuel pivots to the future and a young, 
formidable new king: David. Shabbat Shalom!  


